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think their wages too small; that priests or monks may 
lawfully kill those who injure them or their order ; that it 
is lawful to kill those who speak ill of us, if we cannot 
stop them in any other way ; that it is lawful to circulate 
false slanders against those who we fear may hurt us ; that 
it is not the duty of Christians to avoid immediate occa- 
sions of sin, if their doing so should give a handle for 
people talking or be inconvenient to them ;" also (in p. 92, 
col. 1), that " the command is not so much to love God as 
not to hate him." 

All these horrible opinions Pascal found in books ap- 
proved and sanctioned by the authorized tribunals of the 
Church of Borne !* Those tribunals had not thought it ne- 
cessary to blot out any of those things! The books of the 
Jesuits pass easily ; not like the Bible of Vatablus. The 
Jesuits are " safe men" — they will never teach that "images 
are not to be worshipped," or that " God alone is to be 
served," or that "hearts are purified by faith," or that 
" he who believes in the Lord Jesus Christ shall not die 
eternally ;" and, therefore, the Jesuit3 are not objects of 
suspicion at Rome, and the Church of Eome does not think 
it necessary to blot out the greatest idolatries and impieties 
that they can publish in their books. 

We shall return to this subject again ; and in the mean 
time our readers may learn, from the examples we have 
given, something of the real object and practical working 
of that vast system which the Church of Eome has estab- 
lished of forbidding, correcting, and approving of books by 
her authorized tribunals. They may see as in a glass what 
doctrines the Church of Rome wishes to blot out from the 
minds of her members, and what doctrines she is willing 
to circulate among them. 



TALK OF THE ROAD— NO. XXIII. 

" Jem,'' said Pat, " do you mind the talk wo had about 
the 'Glories of Mary ?'"t 

"I do, well, Pat," said Jem, " that won't be forgotten 
easy." 

" Well, Jem," said Pat, " I have got a match for it 
anyway." 

" And what is it, Fat?" said Jem. 

"Why, then, it's the 'Glories of Joseph,' the husband of 
Mary," said Pat. 

" Ay," said Jem, " and had he glories too?" 

" Why, you know, in course Jem," said Pat, " sure a 
man wouldn't be behind his wife, you know." 

"Well, but Pat," said Jem, "it isn't the same; for 
sure the Blessed Virgin was the real mother of Jesus 
Christ, but Joseph wasn't his father." 

" Well, Jem, here's the book," said Pat, pulling a little 
book out of his pocket, with " The Glories of St. Joseph"{ 
printed in big letters on it. 

" Sure enough, there it is," said Jem ; " what's coming 
now at all?" 

Perhaps our readers are saying just the same ; and 
if they read on they will know. 

" Why, just listen to the sense of this, Jem," said Pat, 
" doesn't the book make Joseph as great as the Blessed 
Virgin herself? Just read this, man ;" and so Jem read, 
" If, therefore, she be a princess, he is a prince ; and he 
is also king wherever she is queen" — p. 15. "And now, 
Jem," said Pat, " isn't she the queen of heaven ; and isn't 
it plain by the book that Joseph is the king of heaven?" 

" Well, Pat, there's a big if in that," said Jem. 

" Sure there is, Jem," said Pat, " and don't I just want 
you to take the big ir along with you all through ? If she 
is the Queen of heaven sure her husband be to be the King. 

" Well, Pat, I see it now," said Jem, " and sure enough 
there's more reason in you nor in the book ; it's a great if 
entirely." 

"And in course, Jem," said Pat, " there's more follows 
on that ; read this here ;" so Jem read — " rich Joseph, 
to whom God himself becomes a beggar!" — p. 16. 

"Well, Pat," said Jem, " that does beat all ; I wonder 
how any living man durst write it !" 

" Well, Jem," said Pat, " sure it follows quite natural, 
out of the big if : will you read this now." So Jem read 
— " God helps us in all necessities by St. Joseph, as by bis 
plenipotentiary, to let us understand, that as he was sub- 
ject to him in all things upon earth as to a father, so he 
was the same in heaven, granting whatever he asked" — 
p. 47. " Now," said Pat, "isn't Joseph king in heaven, 
if God himself is subject to Joseph there ?" 

"Oh, Pat," said Jem, " it's too bad entirely for any 
Christian to listen to: I wonder the Irish people does not 
rise up at once again snch things." 

"Maybe the people is waiting for the priests and bishops 
to rise up again such things," said Pat ; " sure, it is the 
bishops and priests that ought to put down books that 
teaches such shocking things again the Christian faith." 

• Some propositions from the writings of the Jesuits -were con- 
demned at various periods subsequent to the year 1650 ; which con- 
demnations we may probably have to refer to again ; and the order 
itselt was abolished in 1772. But as the propositions quoted by Pascal 
uvi < , »* ™ from b00k3 formau y approved by the Church of Home, 
r}„ , ,n ° order itself has been restored to the highest favour and 
£m in the Church of Rome, we feel at liberty to use the approba- 
aons actually given to them. The variations of the Indexes, some- 
jmes approving and sometimes condemning the very same things, will 

t .^T^" . L * T * ur . voL I., page 40. 1SSJ. 
>rTr,t^?k = .of St. Joseph, from the French of Father Paul Barrie. 
rnntea By Richard Grace, Catholic Bookseller, Dublin, 1843. 



"Well, Pat, that's past waiting for. Sure, don't I see 
hero in the first page, that it's printed by Grace, the great 
Catholic bookseller, and sure, the Bishops would have only 
to say the word to stop it at once." 

" But who ever heard the bishop or the priests say one 
word against such books as that, Jem ?" said Pat. " Sure 
they keep all that for the Bible. And, sure, look here at 
the end ; here's all the indulgences that the popes give to 
every one that stands up for Joseph. Why, here's one 
that gives an indulgence of 300 days in purgatory to every 
one for every time that he prays to Jesus, Mary, and 
Joseph, all together. Why, how could the priests or the 
bishops go again that ?" 

" That's plain, Pat," said Jem ; " we must quit all they 
say and do, to keep to Christ alone." 

" Well, there's more things in it, Jem," said Pat, "sure 
Jesus, Mary, and Joseph is the Trinity on earth! (pages 17 
and 26) ; and Joseph was the handsdmest man at all; 
why wouldn't he? Sure the book jsays Jesus Christ 
wouldn't take an ugly man to be jim father, but one as 
handsome as himself." — page 20. 

" Stop there, Pat," said Jem, " till I find what the Bible 
says about Jesus Christ." So Jem found it in Isaiah UK. 
2. — " There is no beauty in him, nor comeliness, and there 
was no sightliness that we should be desirous of him." 
" So you see, Pat," said Jem, the book is only inventing 
lies." 

" Well, Jem," said Pat, " here's a place to tell how easy 
devotion to St. Joseph is ; it's just the easiest thing at all ; 
only a picture, or a bit of a prayer or two. 'Deed he 
doesn't ask much for all he does." 

" And what does he do at all?" said Jem. 

" A deal of things," said Pat. " If there's anything 
lost, it's only to go to St. Joseph (p. 84), and he'll look 
till he finds it ; and, sure, that would keep him busy in 
Ireland itself, let alone the rest of the world. Or if there's 
a match to be made between a boy and a girl, only get 
St. Joseph at it, and it's done (p. 127) ; and he can put 
his hand to anything ; for if a girl is in love, it's only to 
go to St. Joseph, and he'll put that out of her head in 
nine days (p. 108) ; and if a couple want children, Joseph's 
the man, though he had none of his own (p. 128) ; and 
he's the best man-midwife at all (p. 127) ; and for saving 
the agents from the ribbonmen he heats the scapular all 
out ;* for see here's a story of a man that was shot with a 
blunderbuss, with thirty slugs in it, and every slug went 
into his body, and three of them staid in his belly, and 
one of them was beat flat on his nose, and he wasn't a 
hair the worse ; and sure the man that wrote the book 
says, that the man that was shot told him the story him- 
self"— p. 132. 

" Well, Pat," said Jem, " I'm thinking one or other of 
them was a mighty great liar, and no mistake." 

" Well, Jem," said Pat, " there was a convent, and no 
nuns going into it, and St. Joseph got them a young lady, 
with a good fortune, and the book says ' which favour will 
never be forgotten by that community.' Sure enough it's 
girls with fortunes they take in, and not poor unfortunate 
creatures that it would be the place for." 

But, Jem, here's something that^^pod ; it's about the 
interior or spiritual life in the soul,B^ it makes out this 
spiritual life is faith, hope, charity, religious adoration, 
thanksgiving, humiliation — p. 95. 

" Well, Pat," said Jem, " I think that's as true as if it 
was in the Bible." 

" So it is, Jem," said Pat. " But sec here, Jem, what 
the book says next." So Jem read (p. 99), " in a com- 
munity of three score religious^ you will scarce find six 
true interior persons ; and amongst a hundred religious 
men, or five hundred seculars,% it would be hard to find 
ten such as we speak of, who are eminent in their inte- 
rior life, and make their desire of perfection their chief 
endeavour." 

" Well, Pat," said Jem, " that's the sorest thing 
I heard yet again the convents and the priests ; I wonder 
how did it get into the book at all." 

" Well maybe it isn't easy to write a book, and let no 
word of truth get into it at all," said Pat ; " but there it's 
down in the book, however it got in." 

So Pat went on — " Well, Jem, here's quare things ; 
there's a great day for St. Joseph every year in Canada, 
and just read the story." So Jem read (p. 73) — "Also many 
dozens of great rockets, twelve at a time, resting somewhile 
between each dozen. At the close of the evening the 
governor of Quebec (accompanied with all his officers, in 
sight of a great number of savages who live round the 
country come to see the solemnity) puts fire to these 
machines ; the wonderful sight whereof gives great occa- 
sion to the savages to honour and esteem St. Joseph, for 
whom they perceive the Christians have so great a vene- 
ration." 

" Well," said Jem, " that beats all ways over I heard 
of making Christians of savages ; but I never heard tell of 
it in any of the letters the people wrote home." 

" Well, I suppose it's an old story now," said Pat ; 
" and sure if all the savages is converted, there would be 
no more call for rockets. But here's a story as quare, 
about a lady called Margeret de Chateau, who had a 



* See Catholic Lamas, vol. II., 1853, p. 66. 
t The word " religious" here means nuns. The passage shows how 
improper it la to use the word of all who are members of an order. 
t "Seculars" here means priests. 



great regard for Jesus, Mary, and Joseph ; and now res 
that, Jem," said Pat. So Jem road— "After she wi 
dead, she was opened, and in her heart they found thr< 
precious stones, on which were engraved the three objec 
of her love." — page 53. " Now, Jem," said Pat, " do yc 
believe there ever was a woman that had her heart full < 
little stones, just like the gizzard of an old fowl ?" 

" Well, 'deed, Pat," said Jem, " I don't believe Go 
Almighty ever made a woman with a gizzard instead of 
heart. But what will the Catholic books eome to at all! 

"Well, Jem," said Pat, "hear the advice that th 
Blessed Virgin gives, however the book got at it." S 
Jem read (page 129) — " Wherefore if we desire her to ad 
vise us what is best to secchb our salvation, we can 
not doubt but she will say, ' be devout to St. Joseph ; lov 
my dear spouse, St. Joseph.' " 

" Oh, stop, stop, Pat," said Jem, " I can't stand it an; 
more ; to think us poor Irish is let to read such books, t( 
set us so far astray about our salvation, and the Word o 
the living God kept off us. Oh, doesn't it cry out agains 
them that allows it ? Will there never be no light no: 
knowledge from God, to them that's kept in darkness ant 
the shadow of death ?" 

"Well, Jem," said Pat, "it's enough to give one : 
henrtscald again the Church of Rome, sure enough ; bu 
I'll only look out one thing more : here's a whole chaptei 
to explain why the worship of St. Joseph was so late get- 
ting into the Church. Why, the book says that, ' in tht 
primitive ages no mention is made of any particular devotior, 
to this saint (p. 29) ; and it says, / cannot, therefore, but 
own that this marked devotion towards St. Joseph is only oj 
late standing' (p. 29) ; and the book makes out that no one 
did worship Joseph for 1,400 years after Christ (p. 30), 
and that was all '■for St. Joseph's greater honour' (p. 35) ; 
and it allows that St. Teresa ' was the first who set up the 
standard of devotion to St. Joseph' (p. 48) ; and 'deed, 
Jem," said Pat, " when I came to that, I thought to my- 
self, it's little call we have to trust to the saints, if they set 
us that far astray." 

" Well, Pat," said Jem, " if any prays to St. Joseph 
after that, it's their own faults ; but how will it be with the 
priests that never says a word against such books, and with 
the bishops that doesn't stop the Catholic booksellers from 
printing the like ?" 

Plenty of such books there are, printed and circulated 
for the Irish people to read instead of the Bible. And if 
Pat and Jem should talk of any more of them, our readers 
may like to hear of that too. 

TO CORRESPONDENTS. 

We have been obliged to postpone several valuable tellers, from 
both Roman Catholics and Protestants, from want of room. 

We would request our correspondents, both Roman Catholics 
and Protestants, to limit the length of their communications, and 
not to discuss a variety of distinct topics in one letter. 

All tellers to be addressed to the Editor, 9, Upper Sackville-st. 

To diminish the chance of disappointment, all letters should be 
forwarded to the office by the first day of the month. 

Contributors of £1 per annum will be furnished with six copies, 
any of which will be forwarded, as directed, to nominees of the 
subscriber. Any one receiving any number of the journal, which 
has not been paid for or ordered by himself, will not be charged for 
it, and may assume that it has been paid for by a subscriber. 
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DUBLIN, APRIL, 1854. 



There is no subject of deeper interest to every 
humble follower of Jesus Christ, than the pro- 
motion of Christian unity. Truth is one, and 
all those who have embraced the true faith of the 
Lord Jesus Christ, must, to the same extent that 
they have sincerely adopted it, become a real part 
of the one spiritual fold under the one spiritual 
shepherd. Like all other virtues, however, this 
virtue also has its counterfeit. There is unity of 
faith, which must be internal and real, and there 
is unity of profession which may be external 
and unreal. How often, under circumstances 
unfavourable to the development of truth, has 
the one passed, and been mistaken for, the 
other? 

Those who have watched our progress since 
the commencement of our labours, will not sup- 
pose that we are in love with religious contro- 
versy for its own sake. We think controversy 
only tolerable when conducted in a mild and 
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Christian spirit, and with a sincere anxiety to 
arrive at truth. Want of unity in the Christian 
world unhappily exists ; the fact is a sad one, 
but it is still a fact. Is it according to the will 
of God, that disunion should continue ? We 
earnestly think not — any more than it is the will 
of God that vice should continue. God permits, 
but does not approve of either disunion or vice. 
He would, assuredly, have us all brought to 
unity of belief, as well as to virtue in practice ; 
but how does He design that this unity should 
be effected ? 

Time was, when it was thought that unity was 
to he brought about by ecclesiastical authority 
wielding the arm of the secular power, extir- 
pating heresy by the extirpation of heretics. Those 
days are gone by, and we think no good or wise 
man would wish for their return. The religion 
of Christ was not founded by the sword, nor can 
any part of it be defended or inculcated by the 
sword. Every attempt to do so inflicts a grievous 
wound on Christianity itself. 

Men's minds cannot be coerced. Pains and 
penalties, denunciations and calumnies may 
coerce men into silence, but can never convince 
the understanding or soften the heart. The 
secular arm may be invoked to punish the body, 
but it is powerless to convince the intellect of a 
single mind. Christianity was never advanced 
by violence, and it would be against its essential 
character that such a mode of propagation should 
be attempted. And if Christians were never al- 
lowed even to persecute Pagans into Christianity, 
surely a fortiori it must be unlawful, and 
against the first principles of true Christianity 
for any one set of Christians to persecute an- 
other. The folly, indeed, of such religious per- 
secution is as great as its wickedness, and almost 
always recoils upon the persecutor, by creating 
sympathy and popularity towards the cause of 
the oppressed. 

All men can admit this when it comes to be 
their own case — the minority are always for 
toleration. It has been well said by an acute 
observer, " that no man who was himself under 
the rod did ever think it lawful to have opinions 
forced or heretics put to death, and yet many 
men, who have themselves escaped the danger of 
the fire and faggot, have changed their opinion 
just as the case was altered, and their party 
uppermost." 

The wickedness and folly, however, of religious 
intolerance remains the same, whether the domi- 
nant party holds true or incorrect opinions ; and 
the history of mankind demonstrates that perse- 
cution never put down a single error, and has 
ever been found rather to encourage the perse- 
cuted in holding fast the proscribed opinions than 
to deter them from it. 

But, then, we may be asked, though violence 
and force cannot conquer religious error, may 
not less extreme pains and penalties do so? 
Experience proves, too, that this is not the case, 
for such expedients are either despised and set 
at nought by those against whom they are directed, 
or they drive men into mere external profes- 
sion, and make them hypocrites ; they cannot, 
3 < never did convince a single mind. 
What, then, remains but the gentler and 
nobler resources of Christian wisdom, and the 
mildest toleration ? If we would have true 
unity, we must persuade and not coerce. 
Let men but once adopt this golden rule, and 
they will find it equally applicable to all men, 
in all places, at all times. Let men but speak 
the truth (or what each man thinks truth) in love, 
and as sure as the God of the Christian is a God 
of truth and love, he will give success to those 
who advocate His cause, and Truth will prove 
mighty and prevail. This we feel persuaded is 
God's way of producing unity; and the only 
way in which it can ever be approximated, to. 
Man's way has been tried long enough, and has 



egregiously failed ; and the differences which have 
sprung from its path of blood and shame, are as 
lamentable proofs of human frailty, as the 
rancour and animosity of religious differences, 
are proofs of the fallen nature of our race. 

These are the grand principles on which we 
have striven to act, and which we shall never cease 
to inculcate, in our endeavours to promote the 
cause of truth and real unity ; and they will 
be found equally applicable in favour of our 
Roman Catholic brethren when they are in the 
minority, as to those who differ with the Church 
of Rome, when it is in the ascendant. 

But it will be said, might not unity be effected 
more simply still, if all men would but volun- 
tarily yield their private views and opinions to 
those of God's Church ? We answer, no doubt, 
if all men would but voluntarily yield their pri- 
vate views and opinions to that of any one man, 
or set of men, of course there would be unity, but 
it would not necessarily be the unity of truth. 
But what prospect is there that men will volun- 
tarily give up the privileges of thinking beings, 
and delegate to any other the power to think for 
them. They would not if they could. We doubt 
whether they could if they would. A blind man 
may be content to be led by one who can see, a 
weak man may consent to be carried by a strong 
one, an ignorant man may save himself trouble 
by acting on the knowledge of the wise, es- 
pecially if he be too indolent or stupid to acquire 
knowledge for himself; but that men who are 
not blind, or weak, or indolent, or stupid, should 
ever agree, asa body, absolutely toyield their right 
to think, and learn, and judge for themselves, to 
any other, is to suppose that the nature of the 
human mind is totally different from what it is 
actually and practically found tobe. Education has 
been progressing for several centuries ; and is it 
possible to expect that as the world gets more 
advanced in civilization and general education, 
men should become morepassiveand subservient to 
authority, instead of more active minded and in- 
dependent ? All history proves the contrary; and 
though improved and enlarged education, and fair 
and free discussion may, and we trust will, bring 
active-minded men to agree together better as to 
what is truth, and thus advance the cause of 
unity, the resulnAenlarged and diffused educa- 
tion can never render men more willing to submit 
to mere authority in matters of either reason or re- 
ligion. If the existence of an infallible guide was a 
self-evident truth, or a mattei easy of proof to any 
fair mind of ordinary capacity, it would, of course, 
be only perverse and w icked men who could dispute 
it. The difficulties, however, of/>rotttra<7 any Church 
to be infallible, and of persuading seriously-dis- 
posed religious meu voluntarily to submit to mere 
Church authority as the regulator of their belief, 
are necessarily great, and we are convinced that 
the amount of proof necessary to establish the in- 
fallibility of any Church to a mind not previously 
determined to take it for granted, must and 
ought to be greater than would be sufficient to 
establish any other religious opinion, simply be- 
cause the subject of inquiry is inits consequences 
immeasurably of more importance than any other 
single opinion could be. We may follow any ordi- 
nary guide of good recommendations confidently, 
who will allow us, at the same time, to use our 
own ears and eyes to assist us in our faith, but we 
must be well assured indeed of the character 
and powers of the extraordinary guide, who 
would ask us to shut our eyes and stop our ears, 
that he might lead us by the hand with more 
security. We do not say that men may not 
reasonably wish for, and examine whether there 
be an infallible guide, to follow whom would lead 
to unity ; but we do say that the claims of any 
set of men to such infallibility require the clearest 
proof and closest scrutiny, if men in their 
search for unity would escape the risk of ruin. 
At any rate until it can be established to the 



satisfaction of all intelligent and candid men, that 
God has delegated to an infallible church ttaw 
exclusive right to judge of religious truth, ay 
His means of producing unity of belief, the pracr 
tice of toleration is obviously an indispensable' 
duty, and the right to inquire into, and 
discuss freely the preliminary question, whether 
God has or has not constituted such a tribunal 
for the settlement of controversies, and what thai 
tribunal is, and what are its limits and nature, 
must be a right inherent in, as well as a dutj- 
incumbent upon, every rational being. 

We have already partially discussed this 
deeply important subject, but purpose recurring 
to it again, and we trust, in a perfectly impartial 
and candid spirit. 



TO CORRESPONDENTS. 
A correspondent writes to us that several Ro- 
man Catholics in his neighbourhood meet to read: 
the Cathoiic Layman ; but that they do no* 
give us full credit for telling truth. For instance, 
he says, "in the February number for 1854, page 
18, column 3, there is a story about one Wimar, 
who murdered his three sons !" This, they say, 
is all a lying fabrication of the Layman, and of 
Labbe and Cossart, to whom reference is made. 

Now, Labbe and Cossart were two French 
Jesuits, not very likely to enter into a plot with 
the Catholic Layman ; especially as they lived. 
180 years ago. But we took that story from a 
letter written by Pope Nicolas II. We call on 
the Roman Catholic priests to tell those Roman 
Catholics, in our pages, whether Pope Nicolas 
did write that letter, or not. If the priests say 
Pope Nicolas did not write that letter, we will 
discuss that with them. If the priests say Pope 
Nicolas did write that letter, very good. If the 
priests say nothing, let Roman Catholics judge 
of that for themselves. 

POPE LLBERIUS AND INFALLIBILITY. 

TO THE EDITOR OF THE CATHOLIC LATHAM. 

Sir — I have reconsidered the subject of the alleged 
heterodoxy of the Pontiff Liberius, in the fourth century, 
and am tally convinced he did not wilfully lapse into 
Arianism, but was entrapped into the reception of the 
Sirmium formulary by the sophistry of the Arian bishops 
and the emperor's other satellites, a$ the Council o/T 
Rimini had been. This appears more evident by the use. 
of the words, " to expound the true Catholic faith,!' 4c., 
which occur ia his letter of reconciliation. He was evi- 
dently a weak-minded man, and, in great measure, desti- 
tute of moraT courage, and fond of ease and peace. 
Gibbon expressly says-^" Liberius, Osclus, Paulanus, 
Dionysius, Eusebius of Vercelloe, Lucifer, and Hilary of 
Poitiers, were banished by the Emperor Constantius ; and 
refers to Ammianus, xv. 7; Theodoret, 1, ii., c. 16; 
Athanasius, torn, i., p. 834-837; and Hilary, Fragment L. 
I am fully convinced this is the correct position of events* 
His or the heterodoxy of the Rimini Council cannot he 
proved; as, though they made a false step, it was ob- 
tained by sophistry and fraud, which mistake they both 
repudiated when the Arias party published the creed in 
the Arian sense, to which sense neither had agreed. Ther 
real question is, if a Pontiff or a Pontiff and Council he 
infallible in matters of doctrine, can either or both be? 
deceived in the manner they evidently were ? If infal- 
libility is not sufficient to prevent their understandings 
from such or similar deceptions, on such or similar snbr- 
jeets, can there be such a tbing as infallibility at all? Is 
it not mere delusion, and the mere creation of a deceived, 
fancy ? My individual opinion is, that out of the region, 
of the mathematics, absolute certainty, such as would 
amount to infallibility, is unattainable by mortal man. I 
send this as a postcript to my former, and am, sir, 
Your obedient servant, 

A Truth-seeker. 
Moira, February 28, 1854. 



THE SENTIMENTS OF THE PRIMITIVE FA- 
THERS AND DOCTORS OF THE CHURCH 
ON THE HOLY EUCHARIST. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sib — In the second age, St. Ignatius, bishop of Antiocb 
a disciple of the apostles, who suffered martyrdom abaat 
the year 107, in his epistle to the Christians of Smyrna, 
calls the Eucharist " the flesh of our Lord Jesus Chuiil) 



